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Mary Magdalen: Priestess of Sacred Sexuality 
Abstract: 


Mary Magdalen has become a contemporary ideal of embodied, empowered female sexuality 
and, for many, an initiatrix into the mysteries of erotic mysticism. As a manifestation of the 
divine feminine, some believe she was divine consort and thereby co-equal to Yeshua, the 
Christ. In this article we will explore the potential transformational dynamics involved in their 
purported sexual relationship. Through the lens of various sacred sexual traditions—including 
the hieros gamos or sacred marriage, the Great Rite, the alchemical marriage, and Hindu 
Tantra—we will explore how the Magdalen-Yeshua relationship may give us a model for 
cultivating practices and perspectives that help us to embrace the erotic energy of our bodies as 
holy, vitalizing and consciousness-expanding. 
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Take a moment. Breathe deeply. Remember. 
Smell the scent of roses. 

Taste the salt of ocean air. 

Feel the soft touch of the red veil. 

Hear the cooing of doves. 

She is calling you to her embrace. Open. 
Let us enter her mystery together. 

We, the Mary Magdalen devotees of the 21* century, are midwifes to an awakening 
intelligence, the embodied consciousness of the divine feminine in ourselves, regardless of our 
gender identity. Through us she is weaving together a cohesive field and spreading her presence 
across the planet. This work was seeded by our foremothers through the rise of the contemporary 
Feminist movement in the 60s and 70s and on into the reclaiming of Pagan identity and creation 
of Goddess circles in the 80s, 90s and beyond. 

At the close of the 20" century, we began to re-member and reconstruct the lineage of the 
Magdalen, as she began to manifest on the planet through channels both academic and esoteric. 
This research was inspired by books like The Woman with the Alabaster Jar by and Holy Blood, 
Holy Grail, and it offered scholars and devotees alike new interpretations of the relationship 
between Mary Magdalen and Jesus, those in which they were much more than just a sinner and 
savior. In these stories, the love-bond between the Magdalen and Jesus was celebrated, and their 
relationship as beloveds and consorts was deeply explored. These alternative histories gave rise 
to fictional pieces, like The Da Vinci Code and The Passion of Mary Magdalen, which brought 
their story to life and took hold of the popular imagination, sparking a wild fire of activations in 
people to whom this supposedly new information felt strangely familiar. 


Now-a-days there are so many Mary Magdalen books, devotionals, films, even an opera, 


that one has to wonder if she hasn’t been behind it all, reaching into the hearts and minds of folks 
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who are ready to embrace a new gospel—one that embraces Mary Magdalen as the divine 
feminine, embodied Sophia, the Dark Madonna, consort and equal to Jesus, the Christ. In her 
name, many have taken up the red veil, as a symbol of service to her reemergence, and publicly 
honor the divinity of Mary Magdalen as beloved and partner to Jesus. 

A Christed one in her own right, the Magdalen materials cast a hermeneutics of suspicion 
on the traditional interpretation of the Gospels and points the way to a revised understanding of 
the nature and identity of Christ. In doing so, we are offered a template for divine union and 
conscious relationship as was modeled through her divine consort relationship with Jesus. She is 
an embodiment of the divine feminine, made manifest in human form. A model for women, an 
initiator of men, a beloved of the outsider, she was a physical embodiment of the Goddess, a 
manifestation of Shakti, of Isis, of Sophia. 

This article seeks to explore the personhood of Mary Magdalen through the lens of sacred 
sexuality. We will explore how we can perhaps touch back into her to discover the clues she left 
us to awaken her consciousness within, thereby giving us a deeper and more profound 
connection with our own sacred pleasure. We will also discuss how Mary Magdalen models 
embodied, empowered sexuality, and how she teaches us to awaken this within ourselves and our 
beloveds. The second coming of Christ is happening now, and it’s emerging from inside each of 


us! 


What is a Magdalen? 
I offer that Mary Magdalen, in addition to being a person, is also an honorific, a title. To 
become a Mary Magdalen requires that we first acknowledge the root of the name may actually 


be a description of her function. In Hebrew, the name Mary means "the beloved one," and the 


name Magdalen (Magdal-eder) means "tower of the flock" (Starbird, 2005). But what if we also 
interpret the meaning of this name through the tower image in the tarot? (I’ve even heard it said 
that the tarot deck was created to keep the Magdalen tradition alive, albeit encoded— 
decipherable only for those with eyes to see.) (Zahm, 2009) The tower card traditionally 
symbolizes powerful, sometimes world-altering transformation, change, even destruction. What 
if being a “tower of the flock” indicates Mary Magdalen’s powerful activating and 
transformational power? Following that thread, then, those who walk with her, who devote 
themselves to her path, become transformative change-agents. To be a Mary Magdalen, then, is 
to step into an energetic embodiment, an archetype, and become a powerful agent of 
transformational change for yourself, your beloveds, your community, perhaps even the planet. 
To be a Mary Magdalen is to devote yourself to the alchemical practice of embodying 
your divine nature in service to the awakening Christos energy in all beings. Magdalens practice 
the technologies that support people in becoming more fully aligned with their divine self, so that 
they may serve the planet through transformation of the self, of their relationships and of their 
community. Magdalens seek to ground their intuitive visions and reclaimed memories in ancient 
practices like Alchemy, Tantra and Kabbalah that have guided humanity from the veiled and 


hidden path of sacred sexuality. 


A Note on Methodology 

In order to do justice to the more esoteric nature of this subject matter, I have approached 
this material using the research methodology of Organic Inquiry. Organic Inquiry includes 
personal narrative as well as invocation of the divine spirit, or intelligence, of the research as a 


muse or daimon. Through this approach research becomes ritual, a spiritual inquiry into the 
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divine intelligence guiding the process which reveals the threads that the researcher weaves 
together as they follow the inner promptings of spirit. I find that most of what I know first comes 
to me through intuitive means, namely dreams, visions, and whispered guidance. The creators of 
Organic Inquiry, Clements, Ettling, Jenett and Shields put it this way: 


The method of each organic study is a creative process and therefore the researcher is 
called to pay attention to the suggestions of the inner voice of the research itself which 
speaks by way of dreams, coincidences, or intuitive knowing and to adjust the operation 
of the method accordingly. The method is never frozen but is constantly responding to 
the creative shouts and whispers of the primary wisdom of the research itself... The 
organic researcher who is revealing her or his own personal story is in a vulnerable and 
humble place that subdues the ego so that the unconscious world of dreams and non- 
rational influence may take its place in the evolution of the research. This chthonic, 
underground realm is a rich source of inspiration that tends to elude a researcher who 
chooses to operate within the boundaries of strictly objective and rational methods, 
assuming control of the research. It is our experience that topics of an intimate and sacred 
nature can best be explored with methods which are also allowed to operate beyond the 
confines of ego (Clements, Ettling, Jenett, Shields, 1998). 


The goal of Organic Inquiry is for the seed of the research interest to blossom into a tree 
of transformation—of perceptions, of self-concept, of relations with each other and the world, of 
all concerned: the researcher, participants, and readers. A very Magdalenian methodological 
approach, in my opinion. Organic Inquiry focuses on individual and personal transformation that 
is persistent, pervasive, and profound. Research becomes a sacred dialog between the researcher 
and the spirit of the inquiry, in this case Mary Magdalen. Clements et al go on to explain the 
nature of this relationship: 


We find the spirit of the research topic as a muse or a deity, perhaps a personified image 
with a twinkle in her eye who knows the truths of the topic under investigation. She holds 
universal teachings and is ready to share them with the world. At the other end of the continuum 
is a group of future readers who are ready to be taught individual lessons from among these 
truths. Each is on a different path so no two will receive the truths in the same way. In the 
middle, stands the researcher who is the facilitator or the channel, the connection between the 
all-knowing muse and the hungry reader. The researcher listens for the often unfamiliar and 
uncomfortable messages from the muse about how to do the research. The researcher strains to 
learn her language. These messages arrive in chthonic forms as dreams or sudden intuitions or 
even tape recorders that refuse to rewind. Rarely linear or explicit, these messages must be 


translated by the researcher so that their truths may be passed on to the readers (Clements, 
Ettling, Jenett, Shields, 1998). 

In undertaking an Organic Inquiry into Mary Magdalen as Priestess of Sacred Sexuality, I 
am not trying to convince or coerce you into my way of experiencing her. Instead, I am drawing 
upon the longstanding tradition of the Midrash, the Jewish rabbinical approach to a story or 
scripture that raises new insights and inquiries that are then are invited to stand alongside, not 
replace, former readings. Like the figure of Jesus, or Yeshua—who depending on which form of 
Christianity (or post-Christianity even) that you practice has radically different ways in which he 
is understood and experienced—so Mary Magdalen means many different things and has many 
different ways in which she is experienced. For me, I have sat with Mary Magdalen for over 
twenty years now in both a scholarly and devotional relationship. I have studied her, prayed to 


her, allowed her to sit inside of me. This, then, is what she has taught me. 


Answering the Magdalen’s Call 

I began to be wooed by the Magdalen many years ago when I was in seminary. While at 
the Graduate Theological Union I took a class on heresy. In it we discussed the Cathars and their 
belief that Jesus and Mary Magdalen were married and had children. The idea intrigued me and 
made me wonder about who decides what becomes canon and why. Years later I would read 
Dan Brown’s The DaVinci Code and rediscover this idea. However, now it not only intrigued 
me, but I felt like I was remembering something important—something I’d known all along, but 
just forgotten. Of course, Jesus had a wife. I already knew this, didn’t I? 

Not long after I read Brown’s work, I had the following dream: 


I am in Paris, France. I meet a group of French artists and performers and we are roaming 
the streets in a bohemian frenzy. Suddenly, I hear a call, an irrepressible pull towards the 
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South of France. I leap into the air and begin to fly down to the South. I soar above rivers 
and mountains, and as I approach the South I see in the distance a large sandstone 
cathedral, it is pulling me towards it. I enter the cathedral and find the interior is dark 
wood and stone floors with red drapery, a lush decor that I don’t normally associate with 
churches. Two women approach me, both older, silver-haired, and beautiful. Both are 
wearing red veils. They tell me they have been waiting for me. I feel overwhelming joy at 
seeing them, like I’ve known them from somewhere in time but had forgotten them. They 
place a red veil on my head and whisper to me the secrets of their lineage, the 
Magdalenians. Then they hold a large mirror in front of me and show me the truth of my 
self, the essence of my soul. Iam a Magdalen. 
When I awoke from this dream, I knew I needed to go to the South of France. At the time 
I had not done much research on the Cathars, or the tradition of the Magdalen in the South of 
France. So, I began to devour every book I could read on the subject, trying to piece together 
what I was receiving intuitively and uncovering somatically. I could feel the truth of this story. 
Every new piece I uncovered gave me chills. 
Two years passed and I still had not gone to France. Then in the summer of 2008 I had a 
very abrupt and startling dream. I was at the airport and had a ticket to France in my hand, but I 
had no money, no passport, no luggage. The plane was leaving and I had to decide to throw 
caution to the wind and jump on the plane, or go back home to get prepared but miss the plane. I 
awoke and knew that I needed to go to France pronto. So that fall I borrowed the money and took 
a pilgrimage to the South of France. My ultimate destination was to go to the grotto where the 
Magdalen allegedly spent the last 30 years of her life in seclusion after she fled Jerusalem with 
the other Marys (Jacobe and Salome), Sara, Lazarus, and Joseph of Arimathea. 
The grotto is located in Saint-Maximin-la-Sainte-Baum, in the Provence region of 
France, about an hour East of Marseilles as you head towards the Côte d'Azur. This is only about 


90 miles away from Saints Maries de la Mere, the location where the Marys boat landed and they 


came ashore with Saint Sara, who became the patron saint of the Gitanes, the Romani people of 


that region. In Saint Maximin there is a basilica, the basilica of Mary Magdalen, where her skull 
is venerated as a reliquary. It is taken out on her feast day every July and paraded around the 
town square. Imagine my uncanny shock and thrill to find that, just like in my dream, the basilica 
is a large sandstone cathedral with dark wood interiors and stone floors. I visited her reliquary 
there and then made the arduous trek up the side of the mountain to the Sainte-Baum grotto 
where she spent her final years. It was in the grotto that, as the legend says, Magdalen spent her 
days in prayer and contemplation and was fed by the angels daily. The grotto now holds another 
Magdalen reliquary (the lower part of the tibia from her right leg and a lock of her hair), and the 
waters of the grotto are said to have healing powers. 

In addition to visiting the basilica and the cave, I also made the pilgrimage out to Saintes 
Maries de la Mere, to the church of the same name where the dark-skinned Saint Sara is honored. 
In her subterranean crypt the black Sarah is worshipped by the Gitanes as their patron mother. 
But Saint Sarah’s identity is a mystery to outsiders. We’re not exactly sure who she was, or why 
she is so important to the Romani, who flock from all over the world each May to parade her 
statue down to the sea. Legend says she was a servant to the Marys, but why would a servant girl 
become a most revered saint? 

After I returned from my pilgrimage I had a dream. In my dream I was observing a 
Romani wedding, and, although I was not part of their group, I somehow understood their 
language and knew all of their songs. In fact, I got the party started by singing for them a song 
that spoke of their secret heritage, sacred and hidden knowledge that no outsider was ever told. 
This song was the story of the scion of Jesus and Mary Magdalen, a daughter named Sara, who 
was brought to the shores of France and who spent her life in hiding, threatened by the 


patriarchal forces who sought to deny the manhood of Jesus and destroy any evidence of his 
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progeny. This daughter, Sara, journeyed to India where she lived and raised a family. Her 
progeny became the Romani people, who a thousand years later would leave India in a mass 
exodus that would take them back to the European continent (McDowell, 1970). In my dream, I 
explained to them that I only had one drop of Romani blood, but that was enough to awaken in 
me this preciously guarded memory that perhaps even they have forgotten. (Now let me pause 
and say that I am NOT claiming to be of Romani descent. For reasons we’ll unpack later, the 
significance of the one drop of blood isn’t so much about my ancestry, as it is an indication that 
we may all have access to this hidden knowledge, should we seek it.) 

After this dream I began to research the Romani people. I began to piece together the idea 
that perhaps their secrecy and their stringent insistence on separation and purity of their 
bloodline hinges on the fact that they carry the seed of Jesus and Mary Magdalen, in their DNA, 
in their cellular memory, perhaps giving rise to the Romani’s gifts as seers and wonder workers. 
I hypothesize that the volatility and danger of this mystical legacy is what has perhaps forced the 
Romani to wander, protecting themselves by never staying in one place too long, unable to feel 
safe in this world until the Magdalen, Sara, and all great Dark Goddesses are restored to their 
rightful place. The Romani people, according to feminist author Barbara G. Walker, “are the last 
active worshipers of the Goddess in Europe. They believe that ‘the earth is our mother, and so is 
woman. The secret of life comes from the ground’” (as quoted in Birnbaum, 1993). This sacred 
lineage is hinted at in the fervent devotion and pilgrimage of the Romani to their matriarch, Sara 


Kali (Black Sara), every May. 


The Magdalen as Jesus’ Wife 


The literature on Mary Magdalen as Jesus beloved disciple, consort and rightful heir to 
his ministry seems to grow each year. The debate over who the Magdalen truly was—harlot, first 
disciple, wife—rages on in both academic and esoteric circles. Never has there been a figure of 
Christian history so hotly debated and able to fiercely polarize opinion. From New Testament 
scholars to feminist researchers, everyone seems to have a different opinion as to her personhood 
and role in the life of Jesus. In fact, the debate around Magdalen’s identity at one point incited 
more conservative-leaning Christians to feel like they needed to “protect” the story of Jesus as a 
sexless God (PBS, 2006). Yet, I believe our resuscitated Magdalen offers Goddess worshipers a 
more satisfying Christ narrative, one that results in a more human and relatable Jesus. 

One need only look to church history to see that the efforts to suppress this story have a 
longstanding tradition. It is beyond the scope of this material to explicate each-and-every 
permutation of belief, tradition, and heresy around the Magdalen. However, I will offer a few of 
the more cogent and better documented arguments for the Magdalen as wife of Jesus—hidden in 
plain sight as the image of the Dark Madonna. 

Two prominent scholars of Magdalenian tradition, theologian and author Margaret 
Starbird and French Orthodox priest Jean-Yves LeLoup, also known as Pere Jean Seraphim, cite 
the venerable tradition of the Magdalen throughout history (Grail myths, Cathar heresies, 
Merovingian legends, Gnostic Gospels, etc.) as well as the historical context of Jesus life, as 
evidence for his marriage. LeLoup states: “In the time of Jesus, a man who had not ‘known’ a 
woman was not considered ‘whole’ and could neither enter the Temple nor teach in synagogue” 
(LeLoup, 2005). 

Starbird cites the Jewish tradition in Jesus’ time wherein a father is required to ensure his 


son is married by the age of 20. She remarks that Jesus not being married would have merited 
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mention in the evangelists’ record, as it would have been an anomaly. She also notes that the 
apostle Paul, when speaking of celibacy, exhorts his readers to model their behavior after his 
example not after Jesus—presumably because Jesus was not celibate (2005). 

LeLoup goes on to quote the Gnostic Gospel of Philip as an explicit reference to Jesus’ 
marriage to Mary. It states: 

There were three who always walked with the Lord: 

Mary, his mother; the sister of his mother, and Miriam of Magdala, 


known as his companion [koinonos]; 
for him, Miriam is a sister, a mother and a wife [koinonos]. 


According to LeLoup, koinonos, in both Greek and Coptic, refers to coupling and can be 


99 66 


translated as “fiancée” “companion,” or “spouse” (2005). In addition, the 2012 revelation of 
what has been called the “Gospel of Jesus Wife,” a small Coptic fragment curated by Harvard 
Divinity School Professor Karen L. King, has also contributed to the growing collection of extra- 
canonical scripture that supports the idea that Jesus was probably married (Sabar, 2012). 

Even if we limit ourselves to the canonical gospels, the story of the woman with the 
alabaster jar, or Jesus anointing at the hand of Mary Magdalen, is one of only four stories that all 
four gospel writers include in their version of the Jesus narrative—the other three being Jesus’ 
baptism, the miracle of the loaves and fishes, and his crucifixion. Clearly, the anointing is an act 
of integral importance. And if we interpret the act of anointing through the historical lens of what 
anointing symbolized in Jesus day it becomes an erotically charged event. 

Anointing was traditionally understood as an act performed to make sacred the beloved 


one, to signify the Messiah-King, and was done in accordance with the Isian mysteries in 


preparation for the Heiros Gamos, the bridal chamber of the King and Queen. Therefore, Mary’s 


anointing of Jesus was nothing less than her declaration of Jesus as Priest-King to her role as 
Priestess-Queen (Starbird, 2005). 

Finally, it is critically important to recognize that the official story of Jesus life was 
carefully crafted by the men that participated in the Council of Nicaea (325A.D.). There it was 
debated and decided which version of Jesus’ story would be told, primarily based on the agenda 
of the council. Subsequently, the official version of the New Testament was not canonized until 
367A.D. It was also around that time that the prominent role of women in the early church 
began to be all but erased from church history (Hughes, 2012). The validation of Jesus’ marriage 
appears to turn more upon the misogynistic agendas of early church politics rather than historical 
evidence—for any story could have been true had the church fathers decided to ordain it as such 


(Gardner, 2002). 


Mary Veiled and Unveiled 

In 1877 occultist and founder of the Theosophical Society Madame Helena Blavatsky 
published her first work sis Unveiled: The Secrets of the Ancient Wisdom Tradition. In it she 
revealed to the world secrets previously only shared with those initiated into the Western 
Esoteric Mystery traditions. The title of this work refers to the Hermetic concept of the two Isis: 
the Isis of the Heavens—who is the unveiled Queen of Heaven in all her wisdom but far beyond 
the reach of humanity, and the Isis of the Earth—who is veiled and knowable only through 
initiation. Blavatsky’s goal was to lift the veil of mystery surrounding the Isis of Earth, the Secret 
Doctrine, so that all who seek her may find illumination. 

Blavatsky’s student, renown philosopher and social reformer Rudolph Steiner, would 


apply this concept in a new way when he shared his two Jesus theory—Jesus the pure one and 
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Jesus the king who together became Jesus the Christ. Steiner says that Jesus was not born a 
Christed one. That he required initiation into the mystery of Christ-consciousness and this was 
done through the preparation of two vessels that, coming together at the age of 12, created a 
strong enough container for the eventual descent of the Christos energy. Upon his baptism, this 
Holy Spirit, or divine Sophia-Christ consciousness fully descended into the body of Jesus, 
making him the Christ (1955). 

If we read this drama through the lens of the Great Work—the apotheosis (alchemical 
transformation) of the Self or what ceremonial magicians call Achievement of Knowledge and 
Conversation with the Holy Guardian Angel—we find a precedent for how such an operation 
might be achieved. To this consideration, I would add that one might interpret Isis Unveiled as 
Mary the Mother—the Queen of Heaven (also an epithet for Isis), and Isis Veiled as Mary the 
Lover—the Beloved Magdalen. 

Isis Unveiled sits in the formless void of space, the cosmic womb. This is Isis-Mary the 
Mother, Queen of Heaven. However, to contact Isis Unveiled, the Mother, you must first know 
Isis Veiled, the Lover, whose domain is the Earth kingdom, and more specifically, sexuality. 
This is the role of the Magdalen—the beloved initiatrix. I suggest, then, that it is through our 
conscious loving and love’s transformative power that we can awaken Christ, or expanded states 
of consciousness, and step into knowledge and conversation with our own divine self. 

It is Isis-Mary’s movement as the first mother—creatrix of all that is, was, or will be— 
who then becomes Isis-Mary, the lover to humankind. This is done in order that we might also 
partake in this great transformative work. Through this great rite, this Heiros Gamos, she 
awakens the Christos in humanity. Steiner states, 


The Holy Spirit is feminine - and closely linked with Sophia in the form of Mary... 
“Behold, she who was My dwelling place, and I was her Son in the flesh and in the 


Godhead, even she who in the flesh looked like me, she is with you now.” It is this Holy 
Spirit that overshadowed Mary and came down - even incarnated - through her who gives 
birth to the Son of God. She is the spirit who transforms wisdom into reality, into love, 
into creation, into a world existing with the actual life of God. This life...in its own full 
transparency is beauty, which is the self-revelation of the deity. (Steiner, 2003) 


The Two Marys: Mother and Lover 

Let us unpack these two Marys a bit further. At the Third Ecumenical Council of 
Ephesus (431 C.E.) it was decided that to give birth to Jesus was to be considered divine, thereby 
giving Mary, the Mother, the title theotokos - God-bearer. More recently there have even been 
movements to give her the title of Co-Redeemer (Steiner, 2003). According to Mark 10: 7 - 8, 
“For this reason a man will leave his father and mother and be united to his wife, and the two 
will become one flesh. So they are no longer two, but one.” It follows then that if Jesus was 
married his wife would be a part of him and therefore elevated with him to the status of divinity. 
Steiner states: 

At the heart of Christianity are two beings: the being of Christ, who entered our world 

and turned creation inside out, and the being of Mary - for Christ could enter this world 

only through the being of Jesus-and-Mary. The presence of Christ, who entered our world 
through Jesus-and-Mary, means - for Christians - that human nature and divine nature, 

God and cosmos, are no longer two but one (Steiner, 2003). 

Steiner is referring to Jesus and Mary the Mother, but what if this was true of both 
Marys—Mary the Mother and Mary Magdalen the Lover? If we hold the possibility that Jesus 
was in fact married, then his wife through the power of their union and intertwined essences 
would partake in the God-making as well. Through the sexual alchemy of divine union, both 
Jesus and Mary Magdalen became co-redeemers in the elevation of humanity from its state of 


forgetfulness (the fall) and together opened the veil (Mark 15:38) for all of humanity to partake 


in Christed being. I offer that there are two Marys of great significance in the Gospels, Mary the 
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beloved Mother, and Mary Magdalen the beloved spouse—both of whom were crucial to the 
work of Jesus apotheosis, thereby achieving their own apotheosis. 

Mary the Mother, the Queen of Heaven, is the principle of theogeny— the birthing of 
God. Mary the Lover, the Beloved Magdalen, is the principle of theophany—the revealing of 
God. The “fecundation of Mary,” which traditionally refers to the Virgin Birth, I would offer 
also refers to an unending cycle of birth-transformation-rebirth. Within this cycle I place the 
impregnation of the Magdalen with the Christos consciousness via the vehicle of the prepared 
ones, Jesus-and-Mary, which is performed through the Heiros Gamos, or mystical union of 
heaven and earth. This transformed both Mary the woman and Jesus the man, into Christos- 
Christa. Together they birthed the Christ consciousness, anima and animus united, a working in 
which they were both required for achievement of this Great Work. 

Jesus ministry was primarily demonstrated outwardly through his teaching, miracles, and 
ultimate sacrifice, the crucifixion. Whereas, Mary Magdalen’s ministry was perhaps achieved 
more inwardly as consort and womb space for the activated, Christed DNA, which would be 
seeded throughout the planet through their children. Together they created a Divine Incarnation, 
the potential for their offspring (more on this in a moment) to achieve Christ consciousness 
without the need for esoteric initiation. 

This type of initiation is typically understood through the Dying King - Risen God 
metaphor. I suggest that this is the male model for initiation. It is in the work of the two Marys, 
Mother and Lover, that we see, perhaps, a female model for initiation centered within the womb. 

Like an unending ouroboros, it is the mystery of the mother-lover, the hidden lineage of 
the dark Madonna. Perhaps, the line in the Gospel of Philip, “she was his sister, his mother, his 


wife,” also alludes to this knowledge. In fact, we see this very clearly in the story of Isis, where 


Isis the sister-wife of Osiris, the dying king, gives birth to Horus, the risen god, who then 
becomes her son-lover. Osiris-Horus is transformed from one being into another, whereas Isis is 
the womb-constant, the alchemical cauldron that precipitates and initiates this transformation. 
Now let me pause and say that I am not making an apologetic for incest. Instead, I am simply 
saying that there is a mystery here, an energetic dialectic between the alchemy of fecundation 
and of birth and how they might relate to transformational magick. Clearly, this merits deeper 
inquiry. 

Steiner goes on to say: 

Mary is the great mystery of the Christian tradition. Nothing would have happened 

without her assent to God’s desire... Yet the Gospels mention her rarely. It is as if she 

lived in effacement...she is a “secret revelation.” Certainly, whenever she appears her 
presence is fraught with consequence. She is intimately linked to Jesus as mother, friend 
and disciple. She participated in his ministry and his miracles. She stood at the foot of the 
cross, where Christ gave her to be the mother us all...She was indispensable to the 
descent of the Holy Spirit at Pentecost. It is difficult not to conclude that she is close to 
the inner core of Christ’s mission, as well as his teaching and ministry...She was 
recognized from the beginning to be the new Eve (as Christ was the new Adam). (Steiner, 

2003) 

I offer that Mary’s scare appearance in the Gospels is because the two-fold Mary was 
eradicated by the Council of Nicea. Prior to this it was understood that the Christos descended 
first through the mother, to give physical birth to Jesus, and then through the beloved 
transformer, the Magdalen, to co-facilitate spiritual birth to the Christ. This is the hidden secret 
of the gospels, the sacred transformational magick of the God-making death and resurrection, the 
mystery of Osiris-Isis-Horus. This hidden knowledge, which Steiner calls ‘Grail knowledge,’ 
began to flow into humanity in a new way through their union. Whereas this deity yoga or tantric 


weave is well-established, albeit rarified, in the East, I offer that the Jesus-Magdalen union 


brought this spiritual technology through in a new way to the West. As a result of this influx, 
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Steiner says we will gradually develop a new, conscious clairvoyance that, in practice, implies 


the transformation of ‘wisdom’ [Isis-Mary-Sophia] into ‘love’ [Mary Magdalen] (2003). 


The Christed Couple 

In Tantric oral tradition there is a teaching that through repeated sexual union we may 
take on the karma of our partner. This is echoed in the previously quoted passage from Mark 
where the “two become one.” It follows that the mystery of the womb is perhaps a mystery of 
transfiguration of the beloved through sex. In the Tantric practice of Deity Yoga one looks for 
the divine potential that slumbers within a partner, and woos this deity to the surface through 
visualization, practice, and deity worship (Yeshe, 1987). I believe that, although they were 
perhaps not officially practicing Tantra (although some have made the argument for Jesus’ 
initiation into Eastern traditions) (Roerich, 2017; Novotvich, 2012) this concept is embedded in 
the sacred sexual practices that Jesus and Mary Magdalen were likely cultivating in their union— 
practices that are hinted at throughout Jesus teaching. Together they participated in the Great 
Work of awakening and transforming their consciousness through the practice of making their 
marriage a holy and divine co-creation. A divine union designed to transform them both into 
Christed beings. 

I offer that this is what the Magdal-eder, the tower, truly represents—an alchemical 
lightening bolt of transformation grounded in the womb-container of sacred sexual 
consciousness which initiates the couple into their divinity. This is perhaps the legacy of being a 
Mary Magdalen—devotion to the Great Work of embodied divinity. And in spite of two 
thousand years of sublimation, it is this influx of knowledge that now awakens our memory and 


hastens our remembering of the transformational power of co-creation. 


The New Mary Magdalen 

Given that religious beliefs are based on stories that have been created, shared, and 
eventually canonized, I find it compelling to consider the current stories that are being told about 
Mary Magdalen. Whether these stories are historically accurate or not, seems to matter less and 
less when looked at with an understanding that all history is a version of a story someone once 
told. In fact, the historical accuracy of a person’s life, let alone events that took place in their 
lifetime, can take on radically different meanings and lead to a variety of interpretations 
depending on the person telling the story. The adage “history is written by the victors” could be 
just as accurately stated as, “History is written by the literate, powerful, educated, wealthy, etc.” 
Therefore, finding the truth about the life of a historical figure is tricky business. For even when 
they have left us their diary, what they didn’t tell us about their life is sometimes just as 
important as what they did. 

The creation of a myth or legend almost always begins by oral tradition, a compelling 
story told and retold through the generations to inspire, instruct, or illustrate. That story is a 
living thing. With each new telling it takes on nuances, inflections, emphasis given by the 
storyteller. However, the listener is also key. The listener filters the story through thier own 
experience, focusing on the parts of the story most relevant to them. Therefore there is no one, 
right, true, or only interpretation of a story. Jewish Talmudic scholars seem to understand this 
very well. As previously mentioned, the practice of Midrash accepts that the scriptures do not 
have only one interpretation, and arguing for one’s interpretation is a lively and encouraged 


activity. 
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The emerging body of fiction and channeled materials about Mary Magdalen constitutes 
a growing body of extraordinary literature advocating for a reinterpretation of traditional 
Christian beliefs. We have very little in the way of source material about who Mary Magdalen 
actually was and what she actually did. But we do have a few stories that have made their way 
down to us through both oral and written tradition. These stories are compelling enough to spark 
the imagination of a generation of folks who seek to put flesh and blood back on the reliquaries 
of bone venerated as the Magdalen. 

Books like The Da Vinci Code are powerful and important, not because they are able to 
be historically authenticated, but because they touch in to a deep under current within the 
collective Christian and post-Christian consciousness, a stream that whispers of what it would 
have been like to live in a Western world where women were not only equal but embodied, holy, 
and powerful. This is the example that the Magdalen gives. The woman who could stand 
alongside the Messiah, the Christ, fully love and worship his body, bear his children, inherit his 
ministry, and be worthy of his devotion in return. 

The new Mary Magdalen is simultaneously represented as an initiated Priestess of Isis 
(Kinstler, 1991 & Cunningham, 2007 ), a practitioner of Sacred Sexuality (Cunningham, 2007 & 
Kenyon, 2002), an initiate into the Kabbalistic Essene mysteries (Heartsong, 2010) and 
ultimately a voice for the dark Goddess and the divine feminine. She is hidden in plain site in the 
faery tale Princess become Queen—the Sleeping Beauty waiting for the curse of forgetfulness to 
lift, or the Cinder-girl hidden in the dust bin of history waiting to be re-discovered, so that she 
can once again be reunited with her beloved (Starbird, 1993). While each story told about the 
Magdalen has its own unique and sometimes conflicting narrative, they also contribute to a 


growing body of knowledge about the work of the Christa, the divine Sophia, as she touches the 


hearts of her devotees inspiring them to put pen to paper. The goal is not to find one cohesive 
story about who the Magdalen is or what she specifically did, but instead to allow her stories to 
weave a non-linear, multi-faceted reality, speaking to each listener’s heart through revelation. 

Just as the Gospel writers told the story of Jesus with slightly different narratives, some 
including completely contradictory accounts—particularly of his birth, so we can allow the 
figure of the Magdalen to have multiple realities. For the facts of her actual life-story are 
secondary to the meaning we derive from her and how she influences our beliefs and praxis as 
devotees of the Goddess. 

Whether her final resting place was a cave in France, at the foot of the Tor in 
Glastonbury, or back in Israel, does not lessen the powerful and numinous experiences pilgrims 
have at her various resting spots. Whether Jesus and Mary Magdalen had one child or three 
children matters little, for if you choose to believe they had children at all then we all become 
their children. In fact, science writer Steve Olson states “If Jesus had children and if those 
children had children so that Jesus' lineage survived, then Jesus is today the ancestor of almost 
everyone living on Earth” (Olson, 2006). If our articles of faith include belief in a child born to 
Jesus and Mary Magdalen (which is really not so fantastical an idea when we take into account 
some of the other things, like virgin birth, walking on water, or transubstantiation, that Christians 
believe) then it is not a question of if we hold the DNA of Jesus and Mary Magdalen, but more 
so what will we do with this knowledge? 

As inheritors of a post-Christian, Goddess-awakened feminist spirituality, I believe it is 
our job to transform our world through the reshaping and reframing of our religious stories and 


myths to make them more inclusive and empowering. Let us then step into our power as co- 
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creators of our collective story by resurrecting and reclaiming the Goddess, Mary Magdalen, as a 


Christ. 


Awakening the Magdalen Within 
Id like to end with some ideas on how one might go about cultivating an embodied 
relationship with the divine. These are practices that one can do alone or with a partner, and 
serve to help us awaken the divine, in this case Mary Magdalen, within us. 
1. Create a daily devotional practice 
a. Using an image, statue, or other object that represents the Magdalen, create an 
altar to her. Include a candle and incense or scents that you might associate with 
her, like spikenard or rose. Then decorate it with things that are sacred to her like 
roses, a dove, a chalice, or whatever your personal associations are with her. 
b. Sit with her at the altar daily. Invite her to speak to you, or simply breathe and 
gaze at her image. Perhaps recite hymns, liturgies, poems, or sing songs to her. 
c. Regularly make offerings of food, beverages, perfume, and/or incense. These are 
all traditionally used to feed a deity. 
2. One of the things that Mary Magdalen is most known for is anointing Jesus. So I 
encourage you to take on a regular self-anointing practice. Take an anointing oil, perhaps 
a rose fragrance, and anoint your body in dedication to her. Pay extra attention to your 
erogenous zones, as these are the doorways to sacred sexual awakening. Better yet, make 
this a daily practice! Get out of your shower/bath and massage scented oil into your body 


to remind yourself that your body is a vehicle for her presence here on Earth. 


3. When you are making love, to yourself or someone else, imagine that she is there co- 
experiencing this act along with you, perhaps even as you. Send a little of that energy to 


your altar as a gift to her. 


Closing 

Take a moment. Breathe deeply. Imagine... 

Imagine a world where Christianity was the story of how two people joining together in sacred 
union can co-create the Christos, the awakened, divine human consciousness... 

Imagine what the last two thousand years might have looked like had that been the dominant 
narrative... 

Now bring that knowledge forward to today, this moment, now... 

See this story now becoming an established belief... spreading from heart to heart... creating a 
new trajectory for humanity...the true second coming of the Christ... Her consciousness now 
resurrected and reinstated in Her rightful place...Sovereign unto Herself...Magdalen. 


So be it. And so, it is. 
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